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to Dr. Heberden's query, ¢ Is the fizy covering which is often
féen upon blood, of any ufe in directing the smrh yd -of cure #?
he anfwers ; that though a mere appearance of fize alone gives
no certain direction, yet this, together with the thicknef: “and
denfity of the fizy covering, and the tenacity of the craflamen=-
tum, conjointly, “affords ufeful information,

On the whole, there are many detached obfervations in this

& fhort publication, which may be attended to with advantage by

praétitioners : at the fame time, we are obliged to obferve, that
a want of method and connexion in its feveral parts, and a
dégree of inaccur --rw and confufion in fome of the leading ideas,
vender it much lefs fatisf 1&ory, in a philofophical view, than we
fhould have expected from the charaller of the writer, and the
apparent perfpicuity of his narrations.

ArT, VII’ Dialsgues concerning Natural Religion, By David Hume,
Efg; “Hvo. 4%, Sewed, Robinlon. 1572,

E have here a very elaborate performance. It treats on

the moft important and interefting. fubject that can
poflibly employ the thoughts of a reafonable being. Ie is
written with great clrgance, in the true fpirit of ancient dia-,
logue ; and, in point of compofition, is equal, if not iuperior,
to any of Mr. Hume’s other writings. Nothing new, how-
ever, is- advanced on the fuhjef’t The Author, indeed, has
attempted little more than to throw the moft exceptionable parts
of his philofophical works into a new form, and to prefent them
in a different drefs.

The converfation is {upported by CLEANTHES, DEMEA, and
PHILO.—C‘Lﬂn'h’S, to ufe Mr. Hume’s own words, is a perfon
of an accurate philofophical turn; Philo, a carelels fceptic;
and Demea, a rigid, inflexible, orthodox divine. Cleanthe:
however, defends a rood caufe very feebly, and is by no means
entitled to the chara@er of an accurate philofopher. I).,._
fupports the charalter of a four, croaking divine, very
rably ; but PHivo is the hero of the piece; and it muft be ac
knowledged, that he urges his objeclions with no inconfiderable
degree of acutenefs and Iubllety

- We fhall endeavour to give our Readers a concife, but clear

view, of what is advanced by each of the i'peakerq, and, not to

weaken the force of their arguments, we fhall give thelr own
words.
* Noman; no man, at lealt,” fays Demea, ¢ of comman fenfe,
I am perfuaded, ‘ever entertained a ferious doubt ¢f the being of a
God. The queftion is not t:'ncermng the BEing, but the varusre
of Gop. This I affirm, from the infirmities of human underfand-
ing, to be altogether incomprebenfible 2nd unkoown to us. . The
efience of that iuprcme mind, his attributes; the manner of his
Z 4 exiftence,

E
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exiftence, the very nature of his duration; thefe, and every parti-
cular, which regards fo divine a Being, are myiterious to men,
Finite, weak, and blind creatures, we ought to humble ourfelves in
his augult prefence, and, coofcious of our frailties, adare in filence
his infinite perfeCtions, which eye hath not feen, ear hath not heard,
péither hath it entered into the heart of man to conceive. They
are covered in a deep cloud from human curiofity i it is profanenefs
to attempt penetrating throogh thefe facred obfcarities; and nextto -
the impiety of denying his exiltence, is the temerity of prying into
his nature aod effence, decreesand attributes.——

¢ The ancient Platoniits were the molt religions and. devout of all
the Pagan philofophers : yet many of them, particularly Plotinus
exprefsly declare, that intelle@ or underftanding is not to be afcribe
to the Deity, and that our moft perfedl worfhip of him confilts, not
in ats of veneration, reverence, gratitude, or lave; but in a certain
myfterious {elf-annihilation, or total extinétion of all our faculties,
Thefe ideas are, perhaps, too far firerched ; bat &ill it mult be ac-
knowledged, that, by reprefenting the Deity as comprehenfible, and
Gmilar to a human mind, weare guilty of the groffelt and moft nars
row partiality, and make ourfelves the model of the whole unis
verfe ——

¢ 1¢ is my opinion, that each man feels, in a manner, the truth of
religion within his own breaft ; and from a confcioufnefs of his imbe-
cility and mifery, rather than from any reafoning, is led to feek
proteétion from that Being, on whom he and all nature is dependent,
So anxious, or fo tedious, are even the belt fcenes of life, thar fu-
turity is ftill the objed of all our hopes and fears, We inceffantly
look forward, and endeavour, by prayers, adoration, and {acrifice,
to appeale thofe unknown powers, whom we find, by experience, fo
able to afict and opprefs us. Wretched creatures that we are! what
refource for us amidlt the innumerable ills of life, did not religion
fugget fome methods of atonement, and appeale thofe terrors,
with which we are inceffantly apitated and tormented ? ——The
miferics of life, the anhappinefs of man, the general corruptions of
our nature, the unfatisfaltory enjoyment of pleafures, riches,
honours; thefe phrafes have become almoit proverbial in all lan-
guages. And who can doubt of what all men declare from their own
{mmediate feeling and experience >——Look round this library of
Cleanthes. [ bail venture to affirm, that, except Authors of par-
ticular {ciences, fuch as chymiltry or botany, who have no occafion
to treat of human life, there is fcarce one of thofe innumerable
writers, from whom the fenfe of human mifery has not, in fome
paflage or other, extorted a complaint and confeflion of it. At leaft,
the chance is entirely on that fide; and no ome Author has ever, fo
far as I can recollet, been fo extravagant as to deny it.——The
whole earth, believe me, Philo, is curfed and polluted. A perpetuval .
war is kindled among all living creatares. Neceflity, hunger, want,
fimulate the firong and courageous; fear, anxiety, terror, agitate
the weak and infirm. The firft entrance into life gives anguith to the
new born infant and to its wretched parent: weaknefs, impotences
difirefs, attend each ftage of that life: and ’tis at laft finifhed in

agony and horror,—Though the external infislts from animals, from
meny
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men; from all the elements, which affaplt us, form a frightfol cata-
logue of woes, they are nothing in comparifon of thofe, which arife
within ourfelves, from the dillempered condition of our mind and
body. How many lie under the lingering torment of difeafes? And

" the diforders of the mind, though more fecrer, are not perhaps lefs

difmal and vexaiions. Remorfe, fhame, anguith, rage, difappoint-
ment, anxiery, fear, dejection; defpair; who has ever pafied through
life without cruel inroads from thefe tormentors? How many have
fcarcely ever felt any better fenfatians 7 Labour and poverty, fo ab-
horred by every one, are the certain lor of the far greater numbers:
and thofe few privileged perfons, who enjoy eafe and opulence, never
reach contentment or true felicity. All the goods of life united
wounld not make a very happy man: but all the ills united would
make a wretch indeed; and any one of them almolt (and who can

_befree from every one ?) nay often the abfence of one good (and who

can poffefs all ©) is fufficient to render life ineligible, —
¢ Nothing can be more furpriling than to find a topic like this,
concaruing the wickednefli and mifery of man, charged with no lefs
than athcifm and profanenefs. Have not all pious divines and
preachers, who have indulged their rhetoric on {o fertile a fubjeét;
have they not eafily, I fay, given a folution of any difliculties which
may attend it ? This world is but 2 point in comparifon of the uni=
yerfe : this life but a moment in comparifon of eternity.  The prefent
evil phenomena, therefore, are reétificd in other regions, and in
fome future period of exiftence, And the eyes of men, being then
opened to larger views of things, fee the whale connettion of general
laws; and trace, with adoration, the benevolence and i1etitude of the
Deity, through all the mazes and intricacies of his providence.’
Such are the fentiments of the rigid, inflexible, orthodox
DEmEeA ; fuch are the arguments which he employs to prove
the mylterious, incomprehenfible nature of the Deity, and by
which he endeavours to fhew, that the infirmities of our nature
do not permit us to attain any ideas, which in the leaft corre-
fpond to the ineffable fublimity of the divine attributes. Let
us now hear what the ¢ accurate’ philofopher CLEANTHES fays.
Demea afferts, as we have already mentioned, that the pre-
fent evil phenomena are reified in fome future period of ex-
iftence.———* No! replied Cleanthes, No! Thefe arbitrary fup-
pofitions can never be admitted, contrary to matter of fa&, vifible
and uncontroverted. Whence can any caufe be known but from its
known effects ¢ Whence can any hypothefis be proved but from the
apparent phenomena ? To eftablith one hypothefis upon another is
building entirely in the air; and the utmoft we ever attain, by thefe
conjeciures and fiftions, is to alcertain the bare poflibility of our
opinion ; but never can we, upon fuch terms, eftablifh its reality.
¢ The only method of fupporting divine benevolence (and it is
what I willingly embrace), is to deny abfolutely the mifery and
wickednefs of man, Your reprefentations are exaggerated: your
melancholy views moftly fi¢titious : your inferences contrary to faét

and experience, Health is more common than ficknefs ; pleafure

than pain; happine(s than mifery. And for one vexation, which
we

:
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we meet ‘with, we attain, upon computation, a hundred enjoy-
Mens,———

¢ ] bave been apt to fulpedt,” fays this accurate pbilofopher, *the
frequent repetition of the word infinite, which we meet with- in all
theological writers, to favour more of panegvric than of philolophy,
and that any purpofes of reafoning, and even of religion, would be
better ferved, were we to refl contented with more accurate and more
maderate expreflions, The terms, admirable, excellint, fuperlatively
greaty awife, and boly 5 thefe fufliciently i1l the Imaginations of men;
and any thing beyond, befides that it'leads into abfurdities, hasno
iffluence on the affections or {entiments.  Thus, in'the prefent fub.
je&, if we abandon all human analogy, as feems your intention,
Demea, 1 am afraid we abandon all religion, and retain no concep-
tion of the great object of our adoration. It we preferve human
anslogy, we mull for ever find it impofiibie to reconcile any mixture
of evil in the univerfe with infinite attributes; much lefs, can we
ever prove the latter from the former, But fuppofing the Author
of Natere to be finitely perfe@,’ (a firange fuppofition, furely!)
¢'though far exceeding mankind ; a {atisfaliory account may then be
piven of natural and moral evil, and every untoward phenomenon
be explained and adjulled. A lefs evil may then be chofen, in order
to avoid a greater; tnconveniences be fubmitted to, inorder to reach
a defirable end 5 and, in a word, benevolence, regulated by wifdom,
and limited by neceffity may produce jult fuch a world as the
prefent?

The principal points which Cleanthes endeavours to eftablith
are,— that the works of nature are fimilar to thofe of art; that
the Deity is fimilar to a human mind and underftanding, and
that our ideas of his attributes, as far as they go, are jult and
adequate, and correfpondent to his real nature,

¢ Look round the world, fays he, coniemplate the whale and
every part of it; you will find it to be nothing but one great
smachine, fuobdivided into an infinite number of lefler machines,
which agéin admit of fubdivifions, to a degree beyond what human
fetifes and’ faculties can trace and explain. All thefe various
machines, and even their molt minute parts are adjulted to eath
other with an sccuracy, which ravifhes into admiration all men, who
have ever coniemplated them. The curicus adapting of means to
ends, throughout all nature, refembles exaéily, though it much ex-
cecds, the produflions of human conuivance, of human defign,
thovght, wifdom, and inteiligence. Since therefore the effells res
femble each other, we are led to infer, by all the rules of analogy,
that the caufes alfo refemble ; and that the Author of Nature is fome-
what fimilar 10 the mind of man ; though poflefled of much larger
faculties, proportioned tothe grandeur of the work, which he has
executed, By this argument a poferiori, and by this argument
alone, do we prove at once the exiftence of a Deity, and his fimilari-
ty to human mind and intelligence,’

In regard to the argument @ priori, as it is called, Cleanthes
endeavours to fhew its fallacy, and that it is of very little con=
fequence to thecaufe of true piety or religion. . I fall
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¢ T fhall begin, fays he;, with obferving, that there is an evident
abfurdity in pretending to demonfirate a matter of faft, or to: prove
it by any.asgament 2 priori.  Nothing is demonfirable, vniefs the
contrary implies a contradition. Nothing, that is diftinélly con-
ceivable, implies a contradiltion, Whatever we conceive as exift-
1 alfo conceive as non-exiftent. There is no beéing, there-
fe non-exiflence implies a contradiction. Confequently
there is no being, whofe exiftence is demonflrable. I propofe this
drgument as entirely decifive, and am willing to reft the whole con-
troverfy upon it.’

Cleanthes, our Readers have already feen, is of opinion that
the afcribing of snfinite perfections to the Deity leads into ab-
furdities, and has no influence on the affections or fentiments 5
and that, if we fuppofe the Author of Nature to be fimtely
perie&, we may'give a fatisfatory account of natural and-mo-
ral evil; explain and adjuft every untoward phenomenon.

Now, if the Author of Nature be finitely perfe&t, his per-
feQions are limited, or, in other words, he is an imperfe&t
Being ; and yet Cleanthes, in another paflage, fays that he is
a Being perfedtly good, wile, and powerful.

¢ The molt agreeable refletiion, fays he, which it is poffible for
human imagination to fugaelt, is that of genuine T'heifm, which re-
prefents us as the workmanfip of a Beiog perfe@ly good, ‘wife,
and powerful ; who created us for happmefs, and who, having im=
planted in us immeafurable defires of good, will prolong our exift-
ence to all eternity, and will transfer us into an infinite variety of
fcenes in order to fatisfy thofe defires, and render our felicity -com=
plete and durable. Next to fuch a Being himfelf (if the compari-
fon be allowed) the happielt lor which we can imagine, is that of
being under his guardianfhip and protedtion.’ O s1 s1c omnial

It is not our bufinels to anfwer Mr. Hume, but it is obvious

to remark, thata Being finitely perfect; cannot be perfedily wife
and good. The charaéter of Cleanthes, therefore, is notcona
fiftent 5 nor is it properly fupported 5 for an-accurate philofo=
pher fhould have fhewn, clearly and diftinétly, upon philofo-
phical principles, by what fteps he rofe to the idea of a per-
fectly wife and good Being, and what reafons he had for con-
cluding that this Being would prolong our exiftence to all
eternity, and make us completely happy.

But we now proceed to lay before our Readers Mr. Hume’s
own fentiments in the charaéter of the ¢ carelefs fceptic;” PHiro.
—He acknowledges that a purpofe, an intention, a defign,
ftrikes ‘every where the mioft ftupid thinker, the moft carelefs
obferver of nature, that no man can be fo hardened in abfurd
fyltems, as at all times to reject it ; that in many views of the
univerfe, and of its parts, particularly the latter, the beauty
and fitnefs of final caufes ftrike us with fuch irrefiftible force,
that all objeltions appear (what he believes they really are)

. 3 mere
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mere cavils and fophifms; and that we cannot then imagine
bow it was ever poffible for us to lay any ftrefs on them.
But there i5 no view of human life, he tells us, from which,
without the greateft violence, we can infer the moral attributes,
or learn infinite benevolence, conjoined with infinite power
and infinite wifdom, which we muft difcover by the eyes of
faith alone. He thinks it extremely unreafonable to form our
1deas of the Author of Nature from our experience of the nar-
row productions of human defign and invention, and fays that
it-is impoflible for us to tell, from our limited views, whether
the prefent fyftem of things deferves any confiderable praife, if
compared to other poflible, and even real fyftems.
¢ Could a peafant, fays he, if the /Ewgrp were read to him, pro-
nounce that poem to be abfoluiely faultlefs, or even affign to it its
proper rank among the produltions of human wit, he, who had
never feen any other produttion ? :
¢ But were this world ever fo perfeét a prode&ion, it moft fill
remain uncertain, whether all the excellencies of the work can jultly
beaferibed to the workman. If we furvey a thip, what an exalted idea
muft we form of the ingenuity of the carpenter, who framed fo com=--
plicated, ufeful, and beautiful a machine ! And what furprize muft
we feel, when we find him a flupid mechanic, who imitated others,
and copied an art, which, through 2 long focceflion of ages, after
maltiplied ‘trials, miltakes, corrections, deliberations, and coniro-
verfies, had been gradually improving! Many worlds might have
been botched and bungled, throughout an. eternity, ere this fyllem
was firack out : much labour loit: many fruitlefs trials made : and
a flow, but continued improvement carried on during infinite ages
in the art of worid making,  In fuch fubjedts, who can determine,
where the truth, nay, who can conjefture where the probability,
lies; amidft 2 preat number of hypothefes which may be propofed,
and a fill greater number, which may be imagined ?
¢ Ina word, CLeanTHEs, a maa, who follows your hypothefis,
i§ able, perhaps, to-affert, or conjefture, that the univerfr, fome-
time, arofe from fomething like defign : but beyond that pofition he
cannot afcertain one fingle circumitance, and is left afterwards to
fix every point of his theology, by the utmoft licence of fancy and
kypothefis. This world, for aught he knows, is very faulty and
imperfect, compared to a fuperior ftandard ; and was only the firlt
rude eflay of fome infant Deity, who afterwards abandaned it,
alhamed of his lame performance: itis the work only of fome de-
pendent, inferior Deity 5 and is the objet of derifion to his fuperiors: +
1t is the prodution of old age and dotage in fome fuperannuated
Deity ; and ever fince his death, has run bn at adventure, from
the firlt impulfe and a&ive force, which it received from him, You
jultly give figns of horror, DemEea, at thefe Rrange fuppofitions:
but thtfe, and a thoufand more of the fame kind, are CLEANTHES'S
fuppofitions, not mine.
«* There occurs to me another hypothefis, which muft acquire an -
air of probability from the method of reafoning fo much iniified on
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by CreanTthes. That like effeéts arife from like caufes : this prin=
ciple he fuppofes the foundation of all religion, But there is another
principle of the fame kind, no lefs certain, and derived from the
{ame fource of experience 3 that where feveral known circamitances
are obferved to be fimilar, the unknown will alfo be found fimilar.
Thus, if we fee the limbs of a human body, we conclude, that it is
alfo attended with a human head, though hid from us. Thus, if
we fee, through a chink in a wall, a {mall part of the fun, we con-
clude, that were the wall removed, we fhould fee the whole bedy.
In fhort, this method of reafoning is fo obvious and familiar, that
no fcruple can ever be made with regard to its folidity.
¢ Now if we furvey the univerfe, fo far as ic falls under our know-
ledge, it bears a great refemblance to an animal or organized body,
and feems aGuated with a like principleof life and motion. A con-
tinual circalation of matter in it produces no diforder; a continuaal
walte in every part is inceffantly repaired : the clofeft fympathy is
perceived throughout the entire fyltemn 5 .and each part or member,
in performing its proper offices, operates both to its own preferva-
tion and to that of the whole. The world then, L infer, is an ani=-
maul, and the Deity is the Sout of the world, aftuating it, and aflu-
ated by it.———— ]
¢ Were | obliged to defend any particular fyllem (which I never
willingly thould do), I elteem none more plaulible, than that which
afcribes an eternal, inherent principle of order to the world 5 though
attended with great and continual revolutions and alterations, This
at once folves all difficulties ; and if the folution, by being fo gene-
ral, is not entirely complete and fatisfal l

&ory, it i, at leaft, a theory,
that we muft, fooner or later, have recourle to, whatever fyltem we
embrace,

¢ Our friend CreanTHEs aflerts, that fince no queflion of fa&t
can be proved otherwiie than by experience, the exiftence of a Deity
admits not of proof from any other medium. The world, fays he,
refembles the worlks of human contrivance : therefore.its caufe mult
alfo refemble that of the other. Here we may remark, that the
operation of one very {fmall part of nature, to wit man, upon an-
other very {mall part, to wit, that inanimate matter lying within
his reach, is the rule, by which CreanTues judges of the origin
of the whole: and he mealures objeéls, fo widely difproportioned,
by the {ame individual ftandard. But to wave all objetlions.drawn
from this topic ; I affirm that there are other parss of the univerfe
(befides the machines of human invention) which bear fiill a greater
relemblance to the fabric of the world, and which therefore afford a
better. conjeture concerning the vniverfal origin of this fyftem.
Thefe parts are animals and vegetables, - The world plainly. refem-
bles more an animal of a vegetable, than it does a watch or a knit-
ting loom. lts caule, theretore, it is more probable, refembles the
cauie of the former. . The caufe of the former is generation or ve-
getation. The caufe, therefore, of the world; we may infer to be
fomething fimilar or analogous to generation or vegetation,

< Bur how is it congeivable; faid Demea, that the world can arife
from any thing fimilar to vegetation or generaiion? Very eaﬁly,l_rei
F R
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plied Purvo. In like manner as a tree fheds its feed into the neighs
bouring fields, and produces other trees; fo the great vegetable,
the world, or this planctary fyllem, produces within itfelf certain
feeds, which, being feattered into the furrounding chaos, vegeiate
into' mew worlds. A comer, for inflance, is the feed of a world 3
and after it has been fully ripened, by pafling from fun to fuu, and
ftar to far, it is ac latt toft into the unformed elements, which evc Iy
where furround this univerfe, and immediately fprouts up into a new
fyflem,
}‘ I have all along afferted, and fill affert, that we have no data
to eftablith any fyftem of cofimogony. Our experience, foim perfeét
in iilelf, and fo limited both in extent and duration, can afford no
probable conjedlure concerning the whole of things. Bus if we muft
needs fix on fome hypothefis; by what rule, pray, ought we to deter-
mine our choice? Is there any other rule than the greater fimilarity
of the objeéts compared? And docs not a plant or an animal, which
fprings from vegetation or generation, bear a ftronger refemblance
to the world, than does any artificial machine, which arifes from
reafon and defign ?

¢ In this little corner of the world alone, there are four princi-
ples, Reafon, Inftinit, Generation, Fegetation, which are fimilar to
each other, and are the caufes of fimilar effe®s. What a number
of other principles may we naturally fuppofe in the immenfe extert
and variety of the univerfe, could we travel from planet to planet, and
from fyftem to fyflem, in order to examine each part of this mighty
fabric? Any onc of thefe four principles above mentioned (and 2
hundred others which lie open to our conjeQture) may afford usa
theory, by which to judge of the order of the world: and it is a
paipable and egregious partiality, to confine our view entirely to that
principle, by which our own minds operate, Were this principle
more intelligible on that account, fuch a partiality might be fome-
what excufable ; but reafon, in its internal fabric and ftruétare, is
really as little known to us as inftin& or vegetation ; and perhaps
even that vagoe, undeterminate word, Narure, to which the valgar
refer every thing, is not at the bottom more inexplicable, The ef-
fells of thefe principles are al! known to us from experience : but
the principles themfelves, and their manner of operation are totally
unknown : nor is it lefs intelligible, or lefs conformable to expe~
rience to fay, that the world arofe by vegetation from a feed fhed by
another world, than to fay that it arofe from a divine reafon or con-
trivance, according'to the fenfe in which CLeanTaes underfiands
it

¢ That vegetation and generation, as well as reafon, are expe-
rienced to be principles of order in natare, is undeniable. IfI relt
my 1yflem of cofmogony on the former, preferably to the latter, tis
at my choice. The matter feems entirely arbitrary. And when
CueanTHes afks me what is the caufe of my great vegetative or
generative faculty, I am equally intitled to afk him the caufe of his
great reafoning principle. " Thele quéltions we have agreed to for-
bear on both fides; and it is chiefly his intere®t oa the prefent occa-
fion to flick <o this agrecment. * Judging by our limited and imper-
folt
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foQ experience, generation has fome privileges above reafon : for'we
fee every day the latter arife from the former, never the former from
the latter.’————

PuiLo proceeds to inform us that he could, in an inftant, pro-
pole various other {yflems of cofmogony, which wauld have fome
faint appearance of truth ; though it is a thoufand, a million to
one, he fays, if any onc of them were the true fyftemn.—Motion,
we are told, in many inftances, from gravity, from elafticity, from
eledtricity, begins in matter, without any known voluntary
agent, and to {uppole always, in thefe cafes, an unknown vo-
Juntary agent, is mere hypothefis ; and hypothelis attended with
no zdvantage ; the beginning of motion in matter itfelf being
as conceivable @ priori as its communication from mind and
intelligence.

¢ All religious fyftems; it is confefled, fays he, are fubjel to
great and infuperable diflicvldes, Each difputant triumchs ia his
turn ; while he carries on an offenfive war, and expoles the abfurdi-
ties, barbarities, and pernicious tenets of his a tagonift- But all of
them, on the whole, prepare a complete triumph for the Sespric ;
who tells them, that no fyflem ought ever to be embraced with re-
gard to {uch fubjeéts : for this plain reafon, that no ablurdity oughe
ever to be aflented to with regard to any fubjeét. A toal lufpenis
of judgment is here our only reafonable refource. And 1f every ai-
tack, as is commonly obferved, and no defence, among theologians,
is fuccefeful ; how complete mult be bis viflory, who remains al-
ways, with all mankind, on the offenfive, and has him{¢lf no fixed
flation or abiding city, which he is ever, on any occafion, obliged
to defend ¥ .

PHivo, in a word, is of opinion, that as no f{yftem of col-
‘mogony ought ever to be reccived from a flight analogy, fo
neither ought any to be rejected on account of a fmall incon-
gruity ; fince that is an inconvenience, from which we can
juftly pronounce no one to be exempted.

The objeét of that curious artifice and machinery, which
nature has difplayed in all animals, Priro tells us, is the pre-
fervation alone of individuals and propagation of the fpecies.
It feems enough for her purpofe, he fays, if fuch a renk be
barely upheld in the univerfe, without any care or coencern for
the happinefs of the members that compofe it. No refource
for this purpofe ¢ no machinery, in order merely to give plea-
fure or eafe ; no fund of pure joy and contentment: no indul-
gence without fome want or neceflity, accompanying 'it. At
leaft, the few phenomena of this nature, we are told, are over-
balanced by oppofite phenomena of &ill greater importance.

¢ Allowing, fays he, what never will be believed, at leall, what
can rever p(:n'!':bly.bc proved, that apimal, or at leaft,"human hap-
pinefs in this life exceeds its mifery ; we have yet d

znothiog 5 far
this is not, by apy means, what we expefl from infinite power, 1n-
finite wifdom, and infiniie g cles. Why:is there apy mifery.a
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all in the world ? Not by chance furely. From fome caufe then, fs
it from the intention of the Deity ? But he is perfectly benevolent,
Is it contrary to his intention ? But he is almighty. Nothing can
thake the folidity of this reafoning, fo fhort, fo clear, fo decifive ;
except we affert, that thefe {ubjects exceed all human capacity, and
that or common meafures of truth and falfehood are not applicable
to them; a topic, which I have all along infited on, but which you
have, from the beginning, reje®ted with fcorn and indignation.

¢ But I will be contented to retire ftill from this intrenchment
for I'deny, CLeanvThEs, that you can ever force me in ic: I will
allow, that pain or mi%ry in man is compatidle with infinite power
and goodnefs in the Deity, even in your feafe of thefe attributes <
what are you advanced by all thefe conceffions ? A mere poflible
compatibility is not fufficient. You mult prove thefe pure, nnmixt,
uncontrollable attributes from the prefent mixt and confufed pheno-
mena, and from thefe alone. A hopeful undertaking! Were the
phenomena ever fo pure and unmixt, yer being finite, they would
be infufficient for that purpofe.. How much more, where they are
alfo fo jarring and difcordant

There feem to be four circumftances, Parvo fays, on which
depend all, or the greateft part of the ills, that moleft fenfible
creatures, none of which appear to human reafon, in the leaft
degree, neceflary or unavoidable; nor can we fuppofe them
fuch, without the utmoft licence of imagination,

The firfl circumftance which introduces evil, we ate told, is
that contrivance of ‘ceconomy or the animal creation, by which
pains as well as pleafures are employed to excite all creatures
to aflion, and make them vigilant in the great work of felf-
prefervation, Now pleafure alone, in its various degrees, feems
to human underftanding fufficient to this purpofe.—The fecond
circumftance is, the conducting of the world by general laws ;
and this feems no way neceflary to a very perfeét being,
The third circumftance is, the great frugality, with which all
powers and faculties are diftributed to every particular being.
Nature, ’tis (aid, feems to have formed an exat calculation of
the neceflities of her creatures; and like a rigid mafler, has
afforded them little more powers or endowments, than what are
ftrictly fufficient to fupply thofe neceflities. An indulgent parent
would have beftowed a large flock, in order to guard againft ac-
cidents, and fecure the happinels and welfare of the creature,
in the moft unfortunate concurrence of circumftances, Every
courfe of life would not have been fo furrounded with precipicesy
that the lealt departure from the true path, by miftake or ne-
ceflity, muft involve us in mifery and ruin. Some referve,
fome fund would have been provided to enfure happinefs ; nor
would the powers and the necefiities have been adjufted with fo
rigid an ceconomy. :

‘The fourth circumftance, whence arifes the evil and mifery of
the univerfe, is the inaccurate werkmanthip of all the fpring;

i an
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and principles of the great machine of nature. Ofie Wwould
imagine, PH1L0 fays, that this grand production had not fes
ceived the laft hand of the maker; fo little finithed is every parts
and [o coarfe are the ftrokes with which it is executed,

¢ On the concurrence, then, continues he, of thele four circum-
flances does all, or the greatelt part of natural evil depend. Were
all living creatures incapable of pain, or were the world adminittered
by particular volitions, evil never could have found accefs into the
univerfe; and were animals endowed with a large flock of powers
and faculties, beyond what ftrit neceflity requires; or were the
feveral {prings and principles of the univerfe fo accurately framed,
as to preferve always the juft temperament and medium ; there muft
have been very little ill in comparifon of what we feel at prefent,
What then fhall we pronounce on this occafion ? Shall we fay, that
thele circumitances are not neceffary, and that they might eafily have
been altered in the contrivance of the univerfe ? This decifion feems
tao prefumptuous for creatures, fo blind and ignorant, Let us be
more modeft in our conclufions. Let us allow, that, if the goodnefs
of the Deity (I mean a goodnefs like the human) coald be eitablifhed
on any tolerable reafons a priori, thefe phenomena, however unto-
ward, would not be fufficient to fubvert that principle ; but might
eafily, in fome unknown manner, be reconcilable to ir. Bat let us
ftill affert, that as this goodnefs is not antecedently eRablifhed, bot

- muft be inferred from the phenomena, there can be no grounds for

fuch an inference, while there are fo many ills in the univerfe, and
while thefe ills might {© eafily have been remedied, as far as human
underftanding can be 2llowed to judge on fuch a fubje&t. Iam
feeptic enough to allow, that the bad appearances, ‘notwithftanding:
all my reafonings, may be compatible with fuch attributes as you
foppofe : but furely they can never prove thefe attributes. Such a
conclufion cannot refult from feepticifm ; but muft arife from the
phenomena, and from our confidence in the reafonings; which we
deduce from thefe phenomena.’

In regard to the influence of religious principles on the con-
du& of mankind, Puiro fays, it is certain from experience;
that the fmalleft grain of natural honefty and benevolence has
more effe on men’s condu®, than the moft pompous viewsy
fuggefted by theological theories and fyftems. And when we
have to do with 2 man who makes a great profeflion of religion
and devotion ; this, we are told, has no other effe@ upon
feveral, who pafs for prudent, than to put them on their guard,
left they be cheated and deceived by him. He further fays,
that the fteady attention alone to fo important an intereft as
that of eternal falvation, is apt to extinguifh the benevolent af-
fections, and beget a narrow, contraéted felfithnefs ; and that
when fuch a temper is encouraged, it eafily eludes all the general
precepts of charity and benevolence. In regard to the worthip
of the Deity, hear what he fays:

¢ To know God, fays Sewuca, is to worfbip bim.  All other wors.

fhip is indeed abfurd, fuperftitious, and eyen imp#us. It degrades
Rev, Nov. 1774, Aa him

T VT

TR A R R ¢




54 Hume’s Dialsgues on Natural Religion.

him to the low condition of mankind, who are delighted with in-
treaty, folicitation, prefents, ard flattery. Yet is this impiety the
{malleft of which fuperftition is guilty, Comimonly, it deprefles the
Deity far below the condition of mankind; and reprefents him as a
capricious demon, who exercifes his power without reafon, and with-
out humanity. And were that divine Being difpofed to be offended
at the vices and follies of filly mortals, who are his own workman-
fhip; ill would it furely fare with the votaries of moft popular fuper-
flicions. Nor would any of the human race merit his fawour, but
avery few, the philofophical theifts, who entertain, or rather indeed
éndeavour (o entertain, fuitable notions of his divine perfe&tions : as
the only perfons, intitled to his compaffien and indulgence, would be
the philofophical feeprics, a fe&t almott equally rare, who, from a
patural difidence of their own capacity, fufpend, or endeavour 0
fafpend, all judgment with regard to fuch fublime and fuch extraor-
dinary (ubjedts.’ ek

Such are the fentiments, fuch the do&trines contained in the
Dialogues before us; and it is natural now, furely, to afk,
what pratitude is due to Mr. Hume for this legacy te the pub-
lic ? If the principles which he has laboured with fo much zeal
and carneftnefs to eftablifh be true, the wicked are fet free from
every reftraint but that of the laws; the virtuous are robbed of
their moft fubftantial comforts; every generous ardor of the
human mind is damped; the world we live in is 2 fatherlefs
world ; we are chaincd down to a life full of wretchednefs and
mifery ; and we have no hope beyond the grave.

Mr. Hume had been long floating on the boundlefs and path-
lefs ocean of fceptici{m ; it is natural, therefore, to imagine that,
in the evening of his day, he would have been- deiirous of
getting into fome peaceful harbour ; of breathing a pure ais
of viewing a clear and unclouded fky, free from thofe "un-
wholefome mifts that hang over the gloomy regions of darknefs
and uncertainty ; and of paffing through the clofing fcenes of
life with tranquillity and pleafing hopes.  But his love of pard-
dok, his inordinate purfuit of literary fare, continued, whilft
Jife continued; it is fcarce poflible, indeed, with the utmoft
ftretch of candour and charity, to aflign any other motives for
publithing what muft fhock the fenfe and virtue of his fellow-
mortais, or to reconcile it with the chara&er of a good citizen,
and a friend to mankind.

We know it will ‘be faid, that Mr. Hume, notwithftanding
his principles, was a very benevolent and a very amiable man;
we fnow he was, and are as ready to allow him all the praife he
is intitled to, on account of his good qualities, as the warmeft
of his admirers. But, furely, it cannot be inferred from this,
that principles have little or no effe&t on human conduét, A
man, who is naturally of a cool difpaflionate turn of mind; of

a ftudious difpofition; whofe education, fortune, and otlgé:r atci
cidenta
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tidental circumftances, conneé him with the upper ranks of
life, may not only hdve fathionable manners, be an agreeable
€ompanion, but may, by the mere force of natural temper, be
a benevolent, good-humourcd man, and aét his part in life with
great decency. But fuppofe that Mr. Hume’s principles are let
loofe among mankind, and generally adopted, what will then be
the confequence? Will thofe who think they are to die like
brutes, ever adt like men ! Their language will be, et us eat
and drink, for to-morrow we die. When men. are once led to
believe that death puts a final period to their exiftence, and are
fet free from the jdea of their being accountable creatures, what
18 left to reftrain them from the gratification of their paffions
but the authority of the laws ? But the beft fyftem of laws that
€an be formed by human wifdom, is far from being fufficient to
prevent many of thofe evils which break in upon the peace,
order, and welfare of fociety, A man may be a cruel hufband,
a cruel father, a domeftic tyrant; he may feduce his neigh-

bour’s wife or his daughter, without having any thing'to fear

from the law ; and if he takes pleafure in the gratification of his
irregular appetites, is it to be fuppofed that he will not gratify
them? What, indeed, is to reffrain him ?

But we leave it to our Readers to purfue thefe reflexions,—
into which we were naturally led, and for which, we liope,
we need make no apology. Mr. Hume’s Dialogues cannot
pofiibly hurt any man of a philofophical turn, or, indeed, any
man of common fenfe; and it is only the high reputation which
the Author of them has fo Juttly acquired by his other wri~
tings, and the influence of this feputation, that give them any
claim to notice, They may ferve, indeed, to confirm the giddy,
the profligate, and the anprincipled in their prejudices againt
religion and virtue, but muft be defpifed by every man who has
the {malleft grain of ferioufnefs and reflection. No virtuous
father will ever recommend them to the perufal of his fon, ex-
€ept in point of compofition ; and every impartial judge muft
pronounce them unworthy of a writer of fuch diftingtifhed abi-
lities as Mr, Hume.,

PampuiLys, a young man, who relates to HErRMipPUS the
converfation which pafled between Cleanthes, Philo, and De-
med, concludes the Dialogues in the following manner,———
¢ Upon a ferious review of the whole, fays he, I cannot but
think, that Philo’s principles are more probable than Demea’s ;
but that thofe of Cleanthes approach {till nearer to the truth.’—
Our Readers will make their own comment upon this, and
with them we Jeave it,

Aa 2 ART,
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